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I am sure those of you who are listening to me are convinced of the doctrinal, spiritual and pastoral value of the Second Vatican Council, and the centrality within it of Lumen Gentium, with the other three Constitutions (such a qualification highlights their importance and peculiarity).  I could even define the last Ecumenical Council as an "icon" of the Catholic Church itself,  constitutively Catholic,  that is communion also with her past, with her origins, identity in evolution, faith in renewal . It's like a leafy tree born from that humble seed thrown on the ground, crying, two millennia ago, buried in darkness - the redemptive death of Christ - and exploded in perpetual springtime, with its resurrection: the vineyard of the Lord has in fact extended its roots throughout the world.  The confirmation of what I am saying is, for example, found in the presentation of the Catholic Church in “The Christian Churches of Two Thousand”
 with a phrase of K. Schatz, where in relation to the Bishop of Rome and Tradition he says: “Thanks to the structure of Primacy, the Catholic Church has a particular opportunity to link closely, stability and tradition, on the one hand, and dynamism and innovation on the other."

 
1.  The Second Vatican Council and its correct hermeneutic
 

 The conciliar event was great and many still certainly remember it and can recall it visibly. 3068 Fathers participated from nearly all the nations of the earth. There were four periods (11th October 1962 – 8th December 1965) during which 168 general congregations and 10 general public sessions were realized. 16 documents were promulgated: 4 constitutions - as we have already mentioned -, 9 decrees and 3 declarations.
 
I would like to also point out the vastness of the undertaking which I ‘see’ visibly when I look to the collection of the official "Acts" of the great Synod that is 62 large volumes of a beautiful bright red. Some years ago accounts also started to appear in some of the diaries of well known ‘figures’ who participated in various ways at the Council, however these need to be rigorously and critically cross-examined. This is lengthy and difficult, yet they carry a personal flavour and ingredients which are historically useful, even if subject to review by the official Acts (facts).
 
Certainly there is here, now, the risk of slipping towards a fragmented history, which in reality does become easy to chronicle. In fact, much of this effort in publication only serves to play down the importance of the documents themselves, which are a synthesis of tradition and updating (aggiornamento), in order to make prevail a well-known conviction that I have always defined as ideological  It focuses only on innovative aspects that appeared in the council - extended into the post-conciliar period - , on the discontinuity, if not on the rupture, with regard to Tradition. There is a very clear example of this in the book “The event and the decisions. Studies on the dynamics of the Second Vatican Council”
, which ‘recovers’ the current general civil historiographic trend, favouring the vision of events in its discontinuity, as traumatic changes.   This is in contrast to the previous direction of the famous “Annales”, which looked at a rather long period, with an emphasis on historical continuity (for Braudel, who carried the standard, the story is “an applied social science that sheds light on structures, systems, recurrent models at first sight invisible”).
 
It does not escape us that, if event is intended to be something not so much as “worthy of note”, but a rupture, an absolute innovation, the rise of almost a new church, in casu, a “Copernican revolution”, the transition from one type of Catholicism to another - but losing its typical characteristics - , this perspective can not and must not be accepted, at least in the Catholic Church and the history that takes into account her specificity, the continuity of her mysterious reality, something to be preserved even in the interpretation of her documents. In this regard, reading the contributions of research published in the cited volume, one is really surprised by the radical criticism voiced in relation with three noted scholars, that is Jedin, Ratzinger and Kasper (with his four important hermeneutical rules) and also with Poulat.
 
Thus what was once an extreme position at the Second Vatican Council, in the so-called "majority", – I would define as an ‘extremist’ position (that is, contrary to a constant and active pursuit of ‘consensus’ in the embrace between modernization (aggiornamento) and Tradition), which was increasingly eager to impose its views, deaf to the ‘recall’ and the work of ‘stitching’ of Paul VI - has succeeded, after the Council, so far, to practically monopolize the interpretation of the ‘event’, rejecting any other procedure and criticising harshly as conceivably anti-conciliar those who do not agree with this ideological vision.


In this regard I would like to back up my thoughts with those of the Orthodox Nicos Nissiotis, before moving directly to an examination of Lumen Gentium, of the Conciliar Church. He - says Y. Spiteris, in the volume published on Vatican II for the Great Jubilee - "highlights the well-known co-existence within the Council of the progressive and conservative currents."
  "Personally I  believe I can see in this coexistence of the two currents more than a contradictory juxtaposition, a dynamic dialectic (I prefer dialogical, in spite of everything), which gave the possibility to the Catholic Church to make big steps forward without too many shocks and traumatic wounds and without excluding anyone from her body. This necessary dialectic is found in the key documents such as "Lumen Gentium", "Gaudium et Spes" and "Unitatis Redintegratio".


I would like to add another consideration of the Orthodox theologian that also may be useful: "After 20 years (the text was published in 1987) there is a strong criticism against the Vatican, especially by the World Council of Churches ... They are disappointed because they expected from the Council the recognition of their Church and their priesthood. But this has not happened ... [see also the Declaration Dominus Jesus]. In fact            everyone has tried to assess the Council from their point of view, according to their own ‘interests’. So everyone has seen only one side without embracing a whole which is very complex. It was a complex event in which they tried get all the major trends of Catholicism to co-exist." And here also I find myself in agreement. 
    
2.  An Historical sketch of the transformation of the text of Lumen Gentium

I would now like to make a brief historical sketch of the text of Lumen Gentium, which will allow us to have a vision of the Church illuming our pastoral care of welcome (see the volume of Hannibal Zambarbieri
). From 1st  to 7th  December 1962 it was the outline (schema) of de Ecclesia (finally "called" Lumen Gentium) to polarize the attention inside and outside the Council. Consisting of 11 chapters, but - as the relater testified, Msgr. Franić - the doctrinal Commission had, in writing it, not intended to compose a comprehensive treaty on the Church. There were some criticisms, quite naturally, since it was a Council session and thus a legitimate debate. The text was found too abstract and scholastic, poorly receptive of a pastoral universal and ecumenical spirit, that was supposed to be followed by the Council according to the guidelines that Pope John had convened.  There also appeared a certain reticence on the subject of Episcopal collegiality. In any case, it was Cardinal Döpfner (followed by Suenens, Jaeger and also Bishop Wojtyla) who requested that next to the image of the Mystical Body should also be given space to that of the "People of God". Here we find one of the concepts-realities that will bring about a great enrichment in the Council’s text, and later, as an important change of perspective and perhaps, subsequently, with a transformation in an irregular sociological vision. Archbishop Hakim, moreover, with other Council Fathers, accused the outline (schema) of "legalism".
 
Nevertheless, many people declared themselves in favour of the document, although other projects appeared on the horizon and some items were heard, as an expression of concern for the loss of an organic ecclesial conciliar project. (I quote Cardinal Suenens: “ecclesia ad intra ... ecclesia ad extra”, do you remember?,  and Cardinal Montini:  “it lacked, or at least it was not announced, the existence of a design of the Council that was organic, ideal and logical”).  This is true despite the fact that Pope John XXIII had "approved the text of de Ecclesia" for discussion with only a few changes of detail. Cardinal Lercaro also manifested his adherence to the request of Suenens-Montini, adding valuable consideration of the mystery of Christ in the poor.
 
 Therefore, finally was accepted a framework of twenty subjects (later reduced to 17) that "summarized", in part, the 72 original outlines (‘schemata’) sometimes representing chapters of the same ‘schema’, whilst reiterating the intention for the Council to be wholly pastoral. Meanwhile the jargon of "majority" and "minority" came into practise and also the one of conservative and innovative tendencies, although there was - and there still is - a risk to artificially simplify the network of the much more complex fluctuating convergences and divergences. In fact, this cliché of two theologies, two ecclesiologies, has weighed not a little and unfavourably on the work of the Council and especially of theologians, and also later on generating an incorrect hermeneutic.
 
Cardinal Suenens at the meeting of the Coordination Commission of 23rd January 1963, suggested then - after receiving the green light on this matter from Cardinal Cicognani - a reshaping of de Ecclesia into four chapters. The thing was discussed, especially with regard to collegiality, confirming, in the Council, the central question of the ecclesiology of the Conciliar Church. It was also decided to introduce a chapter on Religious men and women, and later (29th October) on Our Lady (with narrow majority: 1114 placet, 1074 non placet, because on the subject of the Mother of God those who voted against  had preferred that the subject would be treated separately).
 
The reworking of the outline (schema) was entrusted to the doctrinal Commission divided into subcommittees for the reconstruction of the core of the chief characteristics of the document which were "sewn" together with others, by the well known Louvain theologian Msgr. Philips. He declared, however, that 60% of the text as prepared was taken from the previous one. There is here a further food for thought even as regards the expression "Conciliar Church".  Is it not?

We are in the second period, with the new Pope and with the editio altera recognita of the regulation of the Council.  Speaking especially for the lay people here present, at that time was formalized the participation of expert laity for the work of the commissions, while lay auditores could attend the council sessions.

The ecclesiology (Concilar Church) obtained again a place and the new wording collected after two sessions gained the necessary consensus (2231 placet out of 2301 voters) to continue to form the shape of the debate of the individual chapters. Begun, on the 4th October the discussion on the Hierarchy manifested with greater clarity the existence of differences in the Assembly. The sign of these was the question of intense voting to know the basic orientation the Fathers. On 29th October the text of the questions was proposed with the finishing touches of Paul VI. They became, in the meantime, five (with the request for a guiding vote on the diaconate). The destruction of the earliest ballots for voting, improperly prepared, caused the removal of Dossetti, the personal theological adviser at the Council of Cardinal Lercaro who had co-opted him as Secretary of the "four" Moderators, thus creating, in effect, an alternative point, against the regulation of the Council with the Secretary General, Archbishop Felici.  The Pope said: "that is not the place of Dossetti." 

After resizing and recasting of the outlines (schemata), between the second and third periods (in conformity with the so-called ‘Döpfner plan’), the Coordinating Commission gave important new recommendations, particularly on Episcopal collegiality and sacramentality, always in close union with the Constitution Pastor aeternus of Vatican I.  And this also tells us something about the expression "Conciliar Church".
 
There is in this period the transformation of an est in subsistit (the Church of Christ) in Ecclesia Catholica (LG 8), which has had such an important place in the development of post-conciliar ecumenism. Much ink has been spilt by the commentators of the Council about this matter (see the intervention of Cardinal Ratzinger at the Conference on the occasion of the Great Jubilee, the document Dominus Jesus  and an important interview of the mentioned Cardinal with Frankfurter Allgemeine). 

It can be recalled here the beginning of something rather weighty, that in early September of 1964, a substantial and influential part of the Fathers (among which were many Cardinals, led by Larraona), critical of the doctrine of collegiality in the strict sense, as it appeared in the texts prepared,  feared it would be broader.  Paul VI, in accordance with the regulation, continued the discussion of the outline (schema) till the vote: it was also done with the triple form of placet, non placet and placet juxta modum. He then continued committed to achieving a harmonious consensus, during the third  period, in line with his  inaugural speech of the session. 
 

If the votes on the first two chapters of the outline (schema) on the Church (as a mystery and People of God) were "easy", those on the third - "the hierarchical constitution of the Church" - established two sides, fairly fixed, “minority” and “majority”, one might say. We will not follow the debate, although interesting, but instead consider, however briefly, the Nota Explicativa Praevia, presented in a difficult week that someone journalistically defined as ‘black’.  In any case we can no longer call it so, because with some hindsight, it is now seen as positively decisive for the Council, with consensus and communion, with  updating (aggiornamento)  and Tradition. It would be good to reread the text, but I can just note here – in addition to mentioning the concept-reality-mystery of communio hierarchica, that sums up the first and second millennium of the Church, a very necessary Catholic undertaking – that, in accordance with the declaration of Msgr. Philips himself, there is no contradiction between the Nota and the conciliar text. It is also worth remembering, to confirm this that even Schillebeeckx considered necessary a clarification of the terms of the issues, because it took away that element of vagueness and confusion, entertained by some voluntarily - as he claims – as far as the conception of collegiality in the strict sense that is not in harmony with Tradition.
 
The final vote on Lumen Gentium (as articulated in the end, in eight chapters: the mystery of the Church,  the People of God, the hierarchical constitution of the Church, the Laity, the universal vocation to holiness in the Church, Religious men and women, the eschatological character of the pilgrim Church on earth and its union with the heavenly one and the Blessed Virgin Mary, Mother of God, in the mystery of Christ and of the Church), with almost unanimous approval.  It was a remarkable achievement, given the objections raised in the debate.  It was to the great the merit of Pope Paul, who stated that he rightly did not wish to consider himself simply as a “notary” of the Council.

 
3. Ecclesiological synthesis of Vatican II and its application to Erga migrantes caritas Christi

From this vast "hinterland" it should be easily inferred that the ecclesiological synthesis of Vatican II, with application to the Sitz im Leben (situation) of migration, present in the Instruction Erga migrantes caritas Christi - EMCC - (nos. 37 and 38), is essential. These are two very dense numbers that someone has considered, however, almost as stranger to our Document, an opinion that we do not share at all.  In fact, the Church ad intra and ad extra is the backbone, as we have seen, of all the conciliar commitments, the fountal response, in Christ, true man and true God, to the "signs of the times", the sign given by God even among the migrants.
 

Of course, in the text of the Instruction, was taken a qualified interpretation of Vatican II, which came from the Extraordinary Synod of Bishops of 1985 (see the two excellent volumes edited by Latourelle about the conciliar balance and perspectives, twenty-five years later
, and also that edited by myself, with the relevant vision of the future.
 

No. 37 of  EMCC  draws on a three-mode synthesis, which are fundamental to the conciliar realization of the pastoral ministry of the Church, putting  primary emphasis on “as communion.”  It gives real value to the legitimate peculiarity of Catholic communities, combined with universality. "The unity of Pentecost – as EMCC attests - does not negate the fact of different languages and cultures, but recognizes their identity, while unfolding to otherness, through the universal love at work in them. The sole Catholic Church is thus constituted by and in the particular Churches, as well as the particular Churches are constituted in and by the universal Church (cf. LG 13).”
 
4. The ecclesial basis of the pastoral care of welcome


It is here that the theological and ecclesial basis of pastoral care of welcome is found placed in the context of the evangelization of cultures (see note 40 of EMCC and the comment that appeared in our Review People on the Move)
.  This is the specific pastoral care (see no. 38 and nos. 49-55 of EMCC) of migration, making contact between people of different nationalities, ethnicity and religion, contributing to making visible the true character of the Church (cf. Gaudium et Spes 92) and enhancing the value of ecumenism
 and missionary dialogue
 of migration (cf. Ad Gentes 11 and EMCC nos. 59-69).  In fact, it is also through them that the plan of saving the communion of God (cf. Acts 11,19-21 and Ad Gentes 39) will be carried out.  However, the ecclesial welcome offered to migrant Catholics is a privileged opportunity, albeit often a painful one, to achieve a greater sense of belonging to the Universal Church beyond particularities (cf. EMCC no. 39). The basis of such pastoral care will thus be a culture of  welcome (ibidem), a characteristic expression of John Paul II. 

Thus with this communal basis you will understand better when nos. 41-43 of the Instruction indicates to Christian people to accomplish acceptance and solidarity, whilst not forgetting the little chapter on "Liturgy and popular piety" (EMCC nos. 44-48), which is also a manifestation of the pastoral care of welcome in our Conciliar Church.

 
Naturally the communio in the Church is hierarchical and it is signified among other things, bringing careful attention to the two specific numbers we are considering.  Let us  read  no. 38, namely: "The peculiar situation in which the chaplains / missionaries, and lay pastoral agents, are in relation to the local hierarchy and clergy, requires the same deep awareness of the need to carry out ministry in unity with the diocesan bishop, or the hierarch (in the Oriental Catholic Churches), and his Clergy (cf. Christus Dominus 28-29; Apostolicam Actuositatem 10 and Presbyterorum Ordinis 7). The difficulty and importance of the achievement of certain goals, both at the Community level and at that of the individual, eventually stimulate the chaplains/missionaries for migrants to seek the broadest and most fair collaboration of men and women religious (cf. De Pastorali Migratorum cura nos. 52-55) and of the laity (cf. ibid. nos.56-61)”. 

As to a mission - another fundamental element of the Council and the post-councilar period (also the Conciliar Church is missionary!), especially in recent years – ‘the ecclesial ministry is heading towards an elsewhere' (it says so, though it does not mean immediately a place), "to communicate its treasure and become rich in new gifts and values”, since it is a feature of our Document (cf. especially EMCC nos. 96-100) to discover that mission is accomplished not only in the so-called missionary territories, traditionally those of Africa or Asia, given that today the inhabitants of different continents are moving, and along with them, mission must move. 

In the same line of thought is the following consideration also in paragraph no. 37  of  EMCC, which brings attention to missionary pastoral care within the Church, “because the mission is first of all a radiance of the glory of God and the Church needs to hear the proclamation of the mighty works of God ... and be re-convened and reunited in him” (Evangelii Nuntiandi 15).
 
In any case, a concern of the Instruction EMCC is to put together dialogue and proclamation (cf. EMCC nos. 59-60 and no. 61 and also the four points of special attention: nos. 61-64), finding its foundation in the vision that blossomed with the Second Ecumenical Vatican Council based on fundamental Christian principles
, such as the freedom of the act of faith, the duty to search for the truth, the rejection of relativism as far as religion is concerned, the semina verbi (EMCC no. 96), etc.

In the third paragraph of no. 37 there is the attempt to bring together other aspects of the Conciliar Church, for which there is rather the tendency to neglect or oppose, to support one or other image, or a small preconceived vision, or ideology. So it is intended, for example, to connect immediately, in our document, people and family of God, a concept-reality-thinking so dear, the last one to the local Churches in Africa. The other facets of the "mountain of God", which for us is the Church, are placed side by side, as “mystery, sacrament, mystical body and the temple of the Spirit”, with the following conclusion: “the Church becomes history of a people on the move.  Its starting point is the mystery of Christ and the vicissitudes of the individual and groups of which it is composed, and from this it is called to fashion a new history, a gift of God and the fruit of human freedom” (EMCC no. 37). This is the scheme of the story that comes in the realm of God in the paschal mystery of death and life, the plan of the joys and sorrows of migrants too, pilgrims on earth.
5.  Components of the Conciliar Church in the service of a specific pastoral care


At this point I ought to specifically examine, according to EMCC, the commitment of various components of the Church, the members of the People of God in the service of an integrated pastoral care, together (EMCC nos. 93-95), specifically and jointly, in favour of migrants, beginning with the laity.  I can do this only very briefly, because of a lack of time. Chiefly to the laity in EMCC was given space in no. 45 (lay ministries), no. 60 (reference to the ecclesial movements and lay associations), no. 47 (with emphasis on family), nos. 86-88 (in general, but with the proposal to set up an unordained "ministry of welcome” ) no. 99 and in the juridical-pastoral rules, chapter 1. Here we recall only that in no. 99 of People on the Move is published (pp. 205-221) the Circular Letters that the Pontifical Council for the Pastoral Care of Migrants and Itinerant People specifically sent to Lay Associations and to lay Ecclesial Movements after consultation with the Pontifical Council for the Laity, inviting them to put themselves at the heart of serving the cause of immigrants in the various expressions of human mobility. I recall also no. 98 of our Review devoted to some good comments of EMCC  already cited, in which there is the contribution of Msgr. Clemens specifically on the laity
. 

I ought now to pass on to mention the role, in the service of migration, of other components  of the Conciliar Church, as expressed in our Instruction. I must also limit myself to quote, even here,  Part III of EMCC, entitled: "Workers in a Pastoral Care of Communion" (nos. 70-88) and the juridical-pastoral rules, Chapters II and III, referring to priests and religious, and laity in their ministry to migrants. Also on this point we need to refer back to the good comments of Msgr. Ternyak and Msgr. Nesti
 and to the related joint circular letters with their Congregations
.
 
In Chapter VIII of Lumen Gentium is finally presented the Blessed Virgin Mary, Mother of God in the mystery of Christ and the Church. There is also the ecclesial bond and a reference to migrants in the context of holiness (universal vocation in the Church: Lumen Gentium  chapter V). No. 104, the last of  EMCC,  is indeed dedicated to Mary, who has already been called,  "a living icon for migrant women" (no. 15) and "Madonna of the Way" (ibid.).
 
We recall finally, last though not least,  the presence of women in the phenomenon of migration, cited authoritatively by Pope Benedict XVI in his message of 2006 for the World Day of Migrants and Refugees
. 

  

� J.�A. Moehler Institut ( ed.), Le Chiese cristiane nel Duemila, Queriniana, Brescia 1998, p. 13.


� K. Schatz, “Riflessioni informali sul primato del Papa”, in P. Hünermann (ed.), Papato ed ecumenismo. Il ministero petrino al servizio dell’unità, EDB, Bologna 1999, p. 26.





� M. T. Fattori – A. Melloni (ed.), L’evento e le decisioni. Studi sulle dinamiche del concilio Vaticano II, Il Mulino, Imola 1997.


� R. Fisichella (ed.), Il Concilio Vaticano II. Recezione e attualità alla luce del Giubileo, San Paolo, Cinisello Balsamo, 2000, pp. 395s.


� Ibidem.


� A. Zambarbieri, I concili del Vaticano, San Paolo, Cinisello Balsamo 1995.


� 14th September, cf. Acta Synodalia, III/1, pp. 140�151.


� Cf. A. Marchetto, “Le migrazioni: segno dei tempi”, in Aa. Vv., La sollecitudine della Chiesa verso i Migranti (Quaderni universitari), Libreria Editrice Vaticana, Vatican City 2005, pp. 28-40.  


� Cf. R. Latourelle (ed.), Vaticano II: Bilancio e prospettive venticinque anni dopo (1968-1987), 2 vols., Cittadella Ed., Assisi 1987.


� Cf. A. Marchetto, Il Concilio Ecumenico Vaticano II. Contrappunto per la sua storia, Libreria Editrice Vaticana, Vatican City 2005, with Spanish translation published by EDICEP. There is under proof the English translation by Scranton University Press.





� Cf. N. DiMarzio, Aspects of Culture and Migration in ‘Erga migrantes caritas Christi’, in People on the Move XXXVII (2005), no. 98, pp. 39-43.


� Cf. J. Voss, Ökumenische Dimensionen in der Instruktion ‘Erga migrantes caritas Christi’, in People on the Move XXXVII (2005), no. 98, pp. 45-58.


� Cf. P. Shan Kuo-Hsi, Inter-Religious Dialogue in the Migrants’ World, in People on the Move XXXVII (2005), no. 98, pp. 59-63.





� See Pope Benedict XVI, Speech to the Roman Curia , 22nd  December 2005, in L’Osservatore Romano, No. 299 (44.136), 23rd December 2005, pp. 4-5, published by Libreria Editrice Vaticana under the title: Una lettura storica del Concilio Ecumenico Vaticano II,  Vatican City  2006.





� Cf. J. Clemens, I fedeli laici nell’Istruzione ‘Erga migrantes caritas Christi’, in People on the Move XXXVII (2005), no. 98, pp. 85-96.


� Cf. C. Ternyák, Il sacerdozio nell’Istruzione ‘Erga migrantes caritas Christi’, in People on the Move XXXVII (2005), n. 98, pp. 65-75; e P. S. Nesti, ‘Erga migrantes caritas Christi’. Consacrati: Uomini e donne del vangelo alla frontiera dell’amore, ibidem pp. 77-84.


� Cf. Congregation for the Institutes of Consecrated Life and the Societies of Apostolic Life – Pontifical Council for the Pastoral Care of Migrants and Itinerant People, Impegno pastorale nei confronti di migranti, rifugiati e altre persone coinvolte nei drammi della mobilità umana, in People on the Move XXXVII (2005), no. 99, pp.123-192. I recall also the joint circular letter for Formazione dei Futuri Sacerdoti e Diaconi Permanenti with the Congregation for Catholic Education, and agli Eccellentissimi Ordinari Diocesani sulla Pastorale della Mobilità umana with the Congregation for the Evangelization of Peoples, in People on the Move XXXVII (2005), no. 99, pp. 101-121; 193-204.


� Cf. People on the Move XXXVII (2005), no. 99, pp. 51-65.








PAGE  
10

